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THE PERSPECTIVE (Guiding ideas)

HOPE

1. The Symposium’s outlook is one of openness and trust. The new evangelisation of Europe, despite the seriousness of the problems it faces, does not give in to pessimism. On the contrary, it attempts to overcome pastoral resignation and repetitiveness, and to renew enthusiasm for the Church’s mission.

· “One is entitled to think that the future of humanity is in the hands of those men who are capable of providing the generations to come with reasons for life and optimism” (Gaudium et Spes 31).

· “The coming of the third millennium prompts the Christian community to lift its eyes of faith to embrace new horizons in proclaiming the kingdom of God. It is imperative therefore at this special time to return more faithfully than ever to the teaching of the Second Vatican Council, which shed new light upon the missionary task of the Church in view of the demands of evangelisation today. At the Council, the Church became more deeply conscious both of the mystery which she herself is and of the apostolic mission entrusted to her by the Lord. This awareness commits the community of believers to live in the world knowing that they must be “the leaven and, as it were, the soul of human society, destined to be renewed in Christ and transformed into the family of God” [Gaudium et Spes 40]. In order to meet this commitment effectively, the Church must persevere in unity and grow in the life of communion [cf. Tertio millennio adveniente 36]. The imminent approach of the jubilee offers a powerful stimulus in this direction. The journey of believers towards the third millennium is in no way weighed down by the weariness which the burden of two thousand years of history could bring with it. Rather, Christians feel invigorated, in the knowledge that they bring to the world the true light, Christ the Lord” (John Paul II, Incarnationis Mysterium, 2b).

· “Now we must look ahead, we must ‘put out into the deep’, trusting in Christ’s words: Duc in altum! What we have done this year cannot justify a sense of complacency, and still less should it lead us to relax our commitment. On the contrary, the experiences we have had should inspire in us new energy, and impel us to invest in concrete initiatives the enthusiasm which we have felt. Jesus himself warns us: ‘No one who puts his hand to the plough and looks back is fit for the kingdom of God’ (Lk. 9:62). In the cause of the kingdom there is no time for looking back, even less for settling into laziness. Much awaits us, and for this reason we must set about drawing up an effective post-Jubilee pastoral plan” (John Paul II, Novo millennio ineunte, 15).

· “DUC IN ALTUM! Let us go forward in hope! A new millennium is opening before the Church like a vast ocean upon which we shall venture, relying on the help of Christ. The Son of God, who became incarnate two thousand years ago out of love for humanity, is at work even today: we need discerning eyes to see this and, above all, a generous heart to become the instruments of his work. Did we not celebrate the Jubilee Year in order to refresh our contact with this living source of our hope? Now, the Christ whom we have contemplated and loved bids us to set out once more on our journey: ‘Go therefore and make disciples of all nations, baptising them in the name of the Father, and of the Son and of the Holy Spirit’ (Mt. 28:19). The missionary mandate accompanies us into the third millennium and urges us to share the enthusiasm of the very first Christians: we can count on the power of the same Spirit who was poured out at Pentecost and who impels us still today to start out anew, sustained by the hope ‘which does not disappoint’ (Rom. 5:5). At the beginning of this new century, our steps must quicken as we travel the highways of the world. Many are the paths on which each one of us and each of our Churches must travel, but there is no distance between those who are united in the same communion, the communion which is daily nourished at the table of the Eucharistic Bread and the Word of Life. Every Sunday, the risen Christ asks us to meet him as it were once more in the Upper Room where, on the evening of ‘the first day of the week’ (Jn. 20:19) he appeared to his disciples in order to ‘breathe’ on them his life-giving Spirit and launch them on the great adventure of proclaiming the gospel” (John Paul II, Novo millennio ineunte, 58).

2. The Bishops of Europe are invited to take a “wisdom-inspired”, and thus theological approach to the world of young people and to current changes in Europe, while keeping in mind the variety of situations in different countries. It is above all a matter of grasping the “prophetic” signs contained in young people’s experiences regarding faith.

Such an approach seems to be more urgent and important than a mere sociological analysis which must nonetheless taken into consideration. 

CHANGE 

· “Mankind substitutes a dynamic and more evolutionary concept of nature for a static one, and the result is an immense series of new problems calling for a new endeavour of analysis and synthesis” (Gaudium et Spes 5).

· “Today there are many “areopagi”, and very different ones: these are the vast sectors of contemporary civilization and culture, of politics and economics. The more the West is becoming estranged from its Christian roots, the more it is becoming missionary territory, taking the form of many different “areopagi”” (John Paul II, Tertio millennio adveniente, 57).

· “To nourish ourselves with the Word in order to be ‘servants of the Word’ in the work of evangelisation: that is surely a priority for the Church at the dawn of the new millennium. Even in countries evangelised many centuries ago, the reality of a ‘Christian society’ which, amid all the frailties which have always marked human life, measured itself explicitly on gospel values, is now gone. Today we must courageously face a situation which is becoming increasingly diversified and demanding, in the context of ‘globalisation’ and of the consequent new and uncertain mingling of peoples and cultures. Over the years, I have often repeated the summons to the new evangelisation. I do so again now, especially in order to insist that we must rekindle in ourselves the impetus of the beginnings and allow ourselves to be filled with the ardour of the apostolic preaching which followed Pentecost. We must revive in ourselves the burning conviction of Paul, who cried out: ‘Woe to me if I do not preach the gospel’ (1 Cor. 9:16).

· This passion will not fail to stir in the Church a new sense of mission, which cannot be left to a group of ‘specialists’ but must involve the responsibility of all the members of the People of God. Those who have come into genuine contact with Christ cannot keep him for themselves, they must proclaim him. A new apostolic outreach is needed, which will be lived as the everyday commitment of Christian communities and groups. This should be done however with the respect due to the different paths of different people and with sensitivity to the diversity of cultures in which the Christian message must be planted, in such a way that the particular values of each people will not be rejected but purified and brought to their fullness.

· In the third millennium, Christianity will have to respond ever more effectively to this need for inculturation. Christianity, while remaining completely true to itself, with unswerving fidelity to the proclamation of the gospel and the tradition of the Church, will also reflect the different faces of the cultures and peoples in which it is received and takes root. In this Jubilee Year, we have rejoiced in a special way in the beauty of the Church’s varied face. This is perhaps only a beginning, a barely sketched image of the future which the Spirit of God is preparing for us.

· Christ must be presented to all people with confidence. We shall address adults, families, young people, children, without ever hiding the most radical demands of the gospel message, but taking into account each person’s needs in regard to their sensitivity and language, after the example of Paul who declared: ‘I have become all things to all men, that I might by all means save some’ (1 Cor. 9:22). In making these recommendations, I am thinking especially of the pastoral care of young people. Precisely in regard to young people, as I said earlier, the Jubilee has given us an encouraging testimony of their generous availability. We must learn to interpret that heartening response, by investing that enthusiasm like a new talent (cf. Mt 25:15) which the Lord has put into our hands so that we can make it yield a rich return” (John Paul II, Novo millennio ineunte, 40).

3. The historic entry into the Third Millennium is more than a conventional turning point: ours is a time of profound change.

In the course of history, most people have spent their whole lives in one, highly-integrated cultural environment; today instead, most people are faced with constant cultural flux.

While the process of European unification is gathering pace, migration is on the increase. And while there is a variegated, and ambiguous, phenomenon of the “return of the sacred”, an ever-increasing loss of cultural heritage, thousands of years old, is taking place.

The religious dimension tends to be relegated to the private sphere and absorbed within the logic of the satisfaction of individual needs, with a blurring of its social significance. There is a widespread mentality which tends to exclude religion from the sphere of reason and the rational: to the extent that the empirical sciences monopolize the areas of rationality, there seems to be no room left even for the reasons to believe, while the humanistic culture is suffering from exhaustion.

The hypertrophy of the individual (the emergence of the psychological question; narcissism and prometheism, etc.), metaphysical exhaustion (non-verifiable assertions, but subjective and functional (meaning is given not by verifiable criteria, but by the practical-pragmatic criteria of historical contact, or the practical-existential one of individual ‘taste’); cultural anaemia (the concept of culture without appeal to value, without the significance of a vision of the world and of life: the neutralisation of culture is the background against which the widespread neutralisation of democracy, of education, etc., takes shape); the eco-naturalistic and “musical” approach to reality: the dispersal of languages (the deconstruction of meaning, the grammar of nothing); the hegemony of technology (not aims, but only results...).

At the centre of this drama is the eclipse of the meaning of God, and thus the end of humanity: “Without a creator there can be no creature. [...] Besides, once God is forgotten, the creature is lost sight of as well” (Gaudium et Spes, 36).

 This is particularly evident in the world of young people, a generation which “thinks with its eyes”.

4. Evangelisation does not pursue change. It places itself within history out of faithfulness to Revelation: Christian faith is called in every age to make its own constructive and critical appeal in the face of the prevailing socio-cultural models.

It is not a matter of bringing faith and culture closer to each other, as if they were two separate realities. Faith only exists in a culturally specific form. It is rather a matter of the ways and means by which the Christian faith places itself within the living fabric of contemporary culture, unleashing within it the renewing energy and newness of the Gospel.

The conviction, given by faith, that the quest for salvation is written in everybody’s heart has, as it were, a transcendental character: while it is one and the same within every person, it is perceived and expresses itself in different ways, which depend on the individual’s existential characteristics and on socio-cultural coordinates. Therefore, the response to this need of salvation must be a proclamation which is culturally suitable.

Attention to cultural factors and to people’s existential needs is therefore not a risky attempt at adaptation; on the contrary, it arises from an intensified spiritual life in the face of challenges in the present time.

This view is rooted in and finds its motivation in the very heart of Christian revelation: the law of the incarnation, as witnessed to by the Scriptures and the living Tradition of the Church.

5. Change stimulates the school of faith. That means listening to what the Spirit might be saying to the Church, to discern the signs and calls which, in the light of his Word and the gift of the Spirit, reveal the paths to proclaim the Gospel to the people of today: that they might be converted and live.

Jesus is “light to enlighten the Gentiles” and a “sign of contradiction”.

Is it possible to put forward a convincing Christian proposal which is not counter-cultural? The new evangelisation strongly abides both by the strength of the propositions put forward by the Gospel, as well as by its capacity to offer alternatives to the prevailing culture.

It is precisely young people who place the challenges and resources of change with greater clarity at the service of the new evangelisation.

YOUNG PEOPLE

6. Faced with the transformations which challenge the Church and which call for the fervour and daring of a new evangelisation, young people are not considered here as if in a separate world, as if they were a problem within a problem, or a pathological case par excellence. Rather, they should be seen as sensitive antennae; moreover, young people should be seen as an opening and as perceptive as well as creative vanguards of mission; in short, young people as a “school” for a new Europe, with a Christian face.

The Symposium therefore intends to explore ways in which to make the fact that Jesus Christ – Who lives in His Church and Who is the hope for the Europe of today and for its young people – a concrete reality.

This implies a constructive and open attitude, but one which is also courageously critical in the face of change: the field for sowing, the promising land to till, to plough, and to sow; but also with darnel to uproot, with trees to prune, and dried up plants to root out.

Moreover, it means a heuristic approach to the world of young people, seen as a “place” – almost a locus theologicus – for clarification and renewal of the paths of evangelisation.

7. And so, taking up the expression used by the Pope during World Youth Day in Rome (August 2000), may the faith experience of young people, may the Symposium itself, be understood as a “school of faith”, that is, a moment of grace, of listening, of searching, of answering, of meeting, of verification and of experimentation.

The starting hypothesis is that the world of young people and their faith experience are privileged places (passages, seismographs, litmus tests, keys) for understanding the type of cultural change Europe is going through, but also to discern the signs – though sometimes uncertain, weak, problematic and ambiguous - of the emergence of a new inculturation of faith in a changing Europe.

The world of young people, a great resource of the Church, is, therefore, not taken in isolation, but within the global reality of culture and society and from within the totality of the Church’s life. young people, adults, elderly people: beyond the generation gap for an authentic Church experience.

This hypothesis was presented to the Episcopal Conferences for verification and for effective planning. The 2002 Symposium will start from the results of this verification carried out among the Episcopal Conferences and will attempt to:

· express the content and main pathways of a new evangelisation and inculturation of the Gospel in today’s Europe, particularly concerning the proclamation of the Gospel to young people

· propose the constitutive elements of faith journeys which may respond to the deepest difficulties and hopes of young people: meaning, uprootedness, love, beauty, suffering, plans for life, solidarity, stewardship of creation, celebration, etc.

· outline the basic characteristics of a missionary Church for and with young people.

The experience of World Youth Days, particularly, would seem to show signs of:

· A new challenge for evangelisation. Our modern culture does not prevent us from being believers! There are young people who, despite the fragilities and ambiguities we all are aware of, are capable of living and witnessing to their faith in the context of modern life and a pluralist culture. The Christian faith, therefore, stakes its claim on its ability to interpret human existence, and through it to direct whoever is journeying in our time. The Christian faith appears as a strong and incisive word, with a markedly high profile, an existential grip, like the new wine of the Gospel.

· The possibility of a meeting between the Gospel and modern (or postmodern) European culture. It is necessary to remove any prejudice which from the outset jeopardizes the possibilities of a Christian proclamation: i.e. the idea that religion and reason belong to two separate worlds, which, if not direct opposites, are viewed as not communicating with one another; that religion (not just the Christian religion) is viewed as a subcultural phenomena. It is necessary to proclaim, in the strongest terms possible, the dignity and cultural importance of the Gospel. This should happen not just in places of academic research and knowledge, but also meticulously in concrete and daily forms of existence, which reveal the particular characteristics of the Christian faith as invaluable knowledge and wisdom of life.

· A possible redefinition of the values of life. It is not just young people who are raising questions about traditional values, etc., but young people do so without masks and camouflage. And yet, young people display a considerable need, even through protest, for life values, which they look for in the world of adults.

DAY ONE 

       MEMORY AND FUTURE

8. The theme of the first day deals with the problems inherent in a new inculturation of the faith in the context of modern life, seen as a fruitful correlation between the Christian roots and the impact of modern life.

The question of inculturation is approached from a basic and normative New Testament reference-point (the Gospel, and John in particular), through some significant witnesses of the Christian story (in particular the vein of representative figures in the field of education), in order to identify a fundamental criteria in relation to World Youth Day: the person and Magisterium of the Pope, relevant symbols (the cross, etc.), the witness of martyrdom, discipleship, the succession, the dimension of feeling, etc.

On the basis of a wisdom-theological reading of the pastoral opportunities (preparation of the Symposium) and of the previous thematic explorations, the challenges which ‘planet youth’ puts to the evangelisation in the European context will be highlighted.

· “These things were written a long time ago, but the force of the Scriptures has not grown old (ton grammaton dynamis), but on the contrary is more urgent and gets stronger day by day...” (Saint Gregory of Nissa, De his qui baptismum differunt , PG 46, col. 417)
· “Therefore, the faithful ought to work in close conjunction with their contemporaries and try to get to know their ways of thinking and feeling, as they find them expressed in current culture. Let the faithful incorporate the findings of the new sciences and teachings and the understanding of the most recent discoveries with Christian morality and thought...” (Gaudium et Spes, 62).

· “The people of God believes that it is led by the Spirit of the Lord who fills the whole world. Moved by that faith it tries to discern in the events...what may be genuine signs of the presence or of the purpose of God” (Gaudium et Spes, 11).

· “It is not always easy to give an interpretative reading... The positive factors themselves need to be subjected to a careful work of discernment... The same is true for the negative factors, which are not to be rejected en bloc and without distinction, because in each one there may lie hidden some value which awaits liberation and restoration to its full truth. For a believer the interpretation of the historical situation finds its principle for understanding and its criterion for making practical choices in a new and unique reality, that is, in a Gospel discernment. This interpretation is a work which is done in the light and strength provided by the true and living Gospel, which is Jesus Christ, and in virtue of the gift of the Holy Spirit. In such a way, Gospel discernment gathers from the historical situation, from its events and circumstances, not just a simple “fact” to be precisely recorded yet capable of leaving a person indifferent or passive, but a “task”, a challenge to responsible freedom, both of the individual person and of the community. It is a “challenge” which is linked to a “call” which God causes to sound in the historical situation itself. In this situation, and also through it, God calls the believer, and first of all the Church, to ensure that the Gospel...expresses its perennial truth in the changing circumstances of life. [...] This Gospel discernment is based on trust in the love of Jesus Christ...is nourished by the light and strength of the Holy Spirit...rests on the fidelity of the Father to his promises. In this way the Church feels that she can face the difficulties and challenges of this new period of history and can also provide, in the present and the future...We are not unmindful of difficulties in this regard” (John Paul II, Pastores Dabo Vobis - Apostolic Exhortation On The Formation of Priests, 10).

A CORRECT APPROACH

9. Coming together in the present, memory and future indicate the sacramental structure of the languages of faith: in catechesis as in liturgy; in exhortation as in theology; in spirituality as in direct contact. Words and actions make history: they interpret it, plan it, and construct it.

Hasty and partial diagnoses

· Overcoming the tendency to make generalizations about young people in favour of seeing their world as a multifarious and complex reality

· Critique of the schematic viewpoint (‘sociologist’) of many studies on the reality of young people

· Not to reach too hasty a conclusion as to “religious indifference”

· The kaleidoscope of the new religiosity of the youth world as opening and dispersal

Enlightenment and energy for evangelisation

· The experience of the World Youth Days shows that in the world of young people there are, more than merely sporadically, forms of genuine religiosity, as well as examples of spirituality and authentic Christian commitment, vital energies of conversion and evangelisation

· Young people constitute a problem, but are also a rich resource

· On closer examination, the problem of young people is that adults are all too often absent in or irrelevant to young people’s lives. A generation without inheritance?

10. Present and future

The challenge which young people are bringing to the fore – but which also touches the world of adults, culture, and the whole of society – is fundamentally this: to live the present enclosed within experiences, facts and stories that have no history (memory) and no future (hope).

The Christian faith is rooted in the living memory of a precise historic event: the incarnation of the Son of God, made flesh in history and time, living today...and who will come (future).

Memory and future are therefore essential conditions for living such an event today, here and now.

Contemporary culture shows signs of exhaustion, and almost of the irrelevance of historic time. The fleeting moment is not only the title of a successful film from a few years ago; it reflects a fairly widespread perception (even if rarely thematisised). There is a key point about time here: “In Christianity, time has a fundamental importance. Within the dimension of time the world was created; within it the history of salvation unfolds, finding its culmination in the “fullness of time” of the Incarnation, and its goal in the glorious return of the Son of God at the end of time. In Jesus Christ, the Word made flesh, time becomes a dimension of God... . From this relationship of God with time there arises the duty to sanctify time” (John Paul II, Tertio millennio adveniente, 10).

The event of the Incarnation transforms and qualifies the concept of time, removing it from the repetition of the ancient cyclical nature and making it an effective antidote to modern exploitation and postmodern dispersal. From chronos, time becomes kairos. Therefore, it is not only time which passes and comes back with the turning of the cycles of nature. This, too, is certain: God has established the alternating of day and night (Gen. 1:5), the movement of the stars (1:14), the rhythm of the seasons (8:22). The perfect order with which all this happens is a sign of the intelligence of the Creator (cf. Sir 43). But it is, above all, the time of God’s intervention. 

The lost ‘sanctification’ of time highlights one of the key points of the cultural gap between the biblical-Christian vision and modern thought. If time is restricted to the present, if no overall and planned meaning is given to events, which happen without respite, without any ‘future’; if the only philosophy of history remains the disillusory Horatian ‘carpe diem’, there is no place for the very idea of creation and redemption, there is no place for Christ, the Alpha and Omega of history. Everything becomes swallowed up by a present suspended in a void.

A MEMORY FOR THE FUTURE

11. Nothing would have full meaning in the Christian’s journey without his/her ever present and perceived projection towards the glorious coming of the Lord. The Christian is a person of the future. Here, too, our time registers serious difficulties: many trends in contemporary culture reveal unease and fatigue – right up to forms of disillusioned scepticism – faced with the perspective of a future beyond physical death.

The eschatological perspective is a continuous call to hope and, at the same time, to commitment in the Church and in the world: “The éschaton, that is, the final event, is to be understood not only as a future goal, but as a reality which has already begun with the historical coming of Christ. His Passion, Death and Resurrection are the supreme event in the history of humanity, which has now entered its final phase, making a qualitative leap, so to speak. The horizon of a new relationship with God is unfolding for humanity, marked by the great offer of salvation in Christ” (John Paul II, General Audience Catechesis, Wednesday 22 April 1998).
That is why the action of the Holy Spirit guarantees continuity of faith in the dynamism of civilisations and cultures: “The Holy Spirit, then, will ensure that in the Church there will always continue the same truth which the Apostles heard from their Master” (John Paul II, Dominum et vivificantem, 4). 

12. It is interesting to consider how, in the face of that situation, young people try to react on the level of life experience, and how those who are believers react on the level of religious and faith experience. It is here – directly or indirectly – that they lay down their challenge to the Church of Europe, so that once again young people become main protagonists of a new culture and of a new humanism, a critical and prophetic conscience in societies and in the face of those in power (economists, politicians, the mass-media, etc.) who condition and steer people’s mentality and behaviour by locking them into consumerism, the search for material things, the primacy of possession, the anonymous depersonalisation of the individual.

Here, just as a point of illustration, are some of the areas where young people show their contribution and their challenge:

· Do-it-yourself religion as a rejection of the homogenization and anonymity of the individual, leading to new forms of religiosity external to the Churches (and also the request to Christian communities that by their nature and in their relationship with young people they should be more authentic, personal and welcoming...)

· Ethical neutrality towards subjective behaviour, strongly felt as an expression of individual and unquestionable free choices (but also the request to be put before the positive proposal of the Gospel and moral values through choices made by a formed and responsible conscience with regards to oneself and others, the civil and the ecclesial communities).

· Technological and economic hegemony over people and nations (but also the stewardship of creation and the use of resources from a perspective of solidarity)

· The loss of language which hinders the communication of what is true and good according to objective criteria of reference (but also the request for a ritual, spiritual and religious communication less cut off from the reality of life and concrete experiences...)

First Area of Research

* What are the content and pathways for a new evangelisation and inculturation of the Gospel in Europe which emerge from young people’s faith experiences?

As reference points for this reading, the following experiences could be taken into consideration: ways in which faith is lived in the parishes; new movements and new ecclesial communities; volunteer work; great educational traditions; pastoral and youth formation centres; World Youth Days...

* What are the challenges and questions which emerge for the Church from the “critical” or “negative” experiences lived today by young people with regards to faith?

As reference points for this reading, the following phenomena could be taken into consideration: ignorance of the religious reality; absence of any relationship with the Church; adherence to new forms of religiosity external to the Church; experiences of uprootedness, aimlessness, weariness, search for manipulated sensations, uneasiness, exploitation, fragility, nationalism...

DAY TWO 

             FORMATION JOURNEYS

· “It is not a matter of purely external adaptation. ...The process is thus a profound and all-embracing one, which involves the Christian message and also the Church’s reflection and practice” (John Paul II, Redemptoris missio, 52)

· “The Church is always a Church of the present age. She does not see her heritage as a treasure of the past, but as a powerful inspiration to advance on the pilgrimage of faith following ever new paths” (John Paul II, Homily in Rheims, France, 23-24 September 1996)

· “Today, at the threshold of the year two thousand, humanity finds itself in the throes of unprecedented change, which can occur in a salvific way only through a new culture of global dimensions” (John Paul II, in Florence, 18 October 1986)

13. The Symposium has undertaken to verify these (and other) challenges and resources, using as a starting-point the positive and significant experiences of young people who are “within” the communities and of those “outside” of them.

We are convinced that the Gospel is truly significant for the people of our time. Certainly, “the world is looking for preachers of the gospel to speak to it of God whom they themselves experience as close to them, as though seeing him who is invisible” (Paul VI, Evangelii Nuntiandi 76).

THE CONTEXT

14. The unease, the difficulties, and the disappointing results which the methods of education and Christian initiation are undergoing throughout Europe, confirm the challenge and place it in the sphere of the pedagogy of faith.

The two thousand year history of European Christianity shows how in similar, but not identical, situations the Church knew how to modify the structures, the models, and the forms of pastoral action (from the ancient catechumenate to mediaeval religious socialisation, to the era of catechisms, to that of catechesis, etc.).

The novelty of the situation motivates the whole project of new evangelisation, launched so intensely by the Pope. What are the pathways for the new evangelisation of Europe at the start of the third millennium?

In this regard we learn from the attitude of young people, who live the present situation with intensity and symbiotic participation (it could not be otherwise), and, at the same time, with open, critical appeal, not camouflaging – as adults know how to do so skilfully – the reasons for unease and dissatisfaction.

A WORD FOR THE PERSON OF TODAY

15. The message in these pathways must, above all, be elaborated and arranged using a type of approach, of structure, and of language suitable to people of our time: content and form together give the message its communicative effectiveness

The challenge for the Symposium is to try to formulate concise and exemplary outlines, models almost, of pathways by which the human heart, prompted by its restless search for answers, may open up to the Word made flesh which, by speaking about God and bestowing the gift of life in abundance, enlightens each and everyone.

The proposal, therefore, does not outline concrete ways, but reference points and examples which make it possible to devise these concrete ways within different ecclesial realities.

This does not lessen the need to give definite shape to solid and specific paths of formation, in which the welcome and gradual nature of the process does not weaken the strength of the proposal (the catechumenal dimension). Such paths must be open to the contribution of faith to the whole educational spectrum, not restricting this contribution to additional moments with little impact.

16. In this regard, the Johannine reference can be taken as an example, both under the aspect of cultural incarnation and of linguistic daring (just think, for example, of the pairing logos/sarx in the Prologue of John’s Gospel). The methodological petition becomes the cultural form (and not simply the formula) of the message, capable of provocation, interrogation, and enlightenment: it shows how, in the new conditions determined by the Gnostic-Manichean Hellenistic habitat of the coast of Asia Minor the proclamation of the Lord Jesus is reworked from within, appropriating and transforming in one go the very categories of that context of thought. Without this cultural incarnation, the Word sounds obsolete and strange. It is not transmitted, but betrayed.

In order to achieve this, it is above all necessary to reach a deeper knowledge of the Gospel, coupled with a most careful reading of the contemporary world, combining an attitude of openness and sympathy with one of attentive critical watchfulness.

17. It is a matter then of determining the constitutive elements starting from young people’s aspirations and from what they are lacking, from their unease and their requests; a constructive and critical answer, not a superimposition of prefabricated frameworks.

The pathway proposes the mystery of the person in a trinitarian dimension, starting from profound existential questions. But Christians who admire reason know that reason cannot but retreat in disillusionment if it does not meet the Word of truth, in Christ.

The Trinitarian and Christological reference as the truth of the human person

18. The Christian faith puts anthropocentrism and theocentrism in a mutual relationship: creation, redemption and new life are the “places” in which both the manifestation of the Trinity and the fulfilment of the person occur. This happens fully in Jesus: “In Jesus Christ God not only speaks to man but also seeks him out. The Incarnation of the Son of God attests that God goes in search of man. ...It is a search which begins in the heart of God and culminates in the Incarnation of the Word” (John Paul II, Tertio millennio adveniente, 7).

The person of Jesus Christ is the living centre of faith and the “theme” of evangelisation. He is the Good News, the redeemer of mankind. We need to react against the temptation to let the religious dimension fade away into the “divine”, portraying Jesus as one of many or as a “nobleman” from the past: blurring of the Son’s features, risk of viewing him just as a piece of archeaological interest, and/or his assimilation with other people in the crowded pantheon of scattered religiosity of modern life.

· “The primary and essential object of catechesis is, to use an expression dear to Saint Paul and also to contemporary theology, “the mystery of Christ”. Catechizing is in a way to lead a person to study this Mystery in all its dimensions: “To make all men see what is the plan of the mystery...comprehend with all the saints what is the breadth and length and height and depth...know the love of Christ which surpasses all knowledge...(and be filled) with all the fullness of God” (Eph. 3:9, 18-19). It is therefore to reveal in the Person of Christ the whole of God’s eternal design reaching fulfilment in that Person. It is to seek to understand the meaning of Christ’s actions and words and of the signs worked by him, for they simultaneously hide and reveal his mystery. Accordingly, the definitive aim of catechesis is to put people not only in touch but in communion, in intimacy, with Jesus Christ: only he can lead us to the love of the Father in the Spirit and make us share in the life of the Holy Trinity” (John Paul II, Catechesi tradendae, 5).

19. The proposal of Jesus (living person, in the events of his life and in his message) is always presented in its wholeness of mystery and life for the young person: all is aimed towards the personal meeting with Christ, and everything (the so-called mediations) is relative to this central and life-giving event of faith.       

In the Christian faith, Jesus reveals himself as the One who is the centre of reality, towards whom everything converges and from whom everything receives meaning: “He [...] is [...]like a centre on which all lines converge, so that the creatures of the one God do not remain strangers and enemies to each other, but have a place in common where they can manifest their friendship and their peace” (St Maximus the Confessor).

In Jesus, the revelation of the mystery of God and of the human person can be fully understood.

20. It is necessary then to make the connection between the person and the Gospel of Jesus Christ and the experiences and aspirations of young people explicit (proclamation of life and ethical responsibility): life (meaning, plan, vocation) and death (eternal life), affection and friendship, body and nature, suffering and the needs of others, the joy of meeting and celebration, etc.; but also study and work, family and society, politics and the world’s problems: the good and great news of Jesus Christ, unique Redeemer of the world in the face of invocations and distortions, openness and resistance of people’s hearts and minds. To show how the profound need for meaning (concerning one’s own identity, one’s relationship with others and the world; concerning the mystery of life, in its splendour and its darkness: evil and death) finds, on the intellectual level, an original and convincing answer in the Person of Jesus (his works, words, and life style).

· “Christ is not a symbol of some vague religious reality, rather he is the concrete point where, in the person of the Son, God makes our humanity completely his own. With Christ, “the Eternal enters time, the Whole lies hidden in the part, God takes on a human face” (Fides et Ratio, 12). This “self-emptying” of God, even to the “scandal” of the Cross (cf. Phil. 2:7), can seem foolishness to that reason which is enamoured of itself. In fact, this self-emptying is “the power and wisdom of God” (1 Cor. 1:23-24) for those who are open to the unexpectedness of his love” (John Paul II, Address to Participants at the World Meeting of University Teachers, 9 September 2000, n.1).

New life

21. The following are some of the most prominent thematic explorations which have emerged from the world of young people in relation to their experience of life and faith (or not, as the case may be):

a. Creation and the nature of being creature

In Christ the human person discovers the original and eschatological value of creation as freedom, responsibility, creativity, and joy: the joy of rest and contemplation (the theology and spirituality of Dies Domini); the authentic aesthetic way to the meeting with God (cf. Gaudium et Spes, 37).

On its own, this indicates the whole way of conceiving and planning existence: vision and interpretation; mentality and plan; inspiration and research.

b. The mystery of evil

Evil and death are not eliminated in the thoughts and words of young people. They emerge in their dissatisfaction and aspirations, in denial and invocation, in commitment and protest. In the face of all this, the silence of adults, both in their thoughts and words; the public removal of suffering and death, in the silence about eternal life, appear in all their starkness, 

It is a testing ground for the credible proclamation of the Gospel.

God’s Revelation does not spare us from setbacks and defeats; on the contrary, in a paradoxical way, it is precisely through suffering and in the cross that it manifests itself (and is realised) in its fullness. The way of liberation is the way of the cross.

c. A demanding meeting

The welcoming and merciful goodness of God does not ease the requirements of discipleship: it is a radical choice, not fit for those who, with their hands on the plough, waste time by looking back. It calls for a profound conversion and total trust in the messianic proclamation of Jesus (Mk 1:14-15).

The experience of being children [of God] is not about sentimentality but about daily commitment.

d. Action and creativity

God’s plan cannot be ‘deduced’ from human expectations. However, it is not something, which is outside those expectations, but brings them to their true nature and to truth.

Humanity, history, civil and social commitment belong to Christian spirituality. The religious meaning of human activity in the universe, according to the plan of the Father and the new life of the Spirit and redemption, make the world and history the place where the renewing dynamism of faith is expressed.

In the human person there is God’s plan and the possibility of its denial. Man was created for life, which cries within him against every appearance or evidence of death (cf. 2 Cor. 5:2-5). The new creation is God’s work (2 Cor. 5:18, 21), it is man’s responsibility (5:18), it is truly something new (2 Cor. 5:17). It is something absolutely new, not an adjustment: Christianity cannot bear being continually adjusted to the ways of mankind. It must be recognised in its integrity; this does not frighten human weakness, since it is lived in faith. It is a tension, which is creativity, inventiveness, animated and sustained by the gifts of the Spirit.

True liberation is holistic.

Styles and languages

22. Understanding only comes gradually. It is a knowledge, which implies a radical conversion and total adherence: without this, it remains simply a rhetorical code and a foreign language. No path can be followed without the grace of the Spirit. He is the Teacher within who leads to the whole truth, the mysterious attraction which comes about through the will of the Father and the work of the Son (cf. John 6:44-45).

This does not exclude – on the contrary it demands – a method of education modelled by reference (not uncritically) to young people’s experiences: “God is not someone who remains only outside of the world, content to be in Himself all-knowing and omnipotent. His wisdom and omnipotence are placed, by free choice, at the service of creation. If suffering is present in the history of humanity, one understands why His omnipotence was manifested in the omnipotence of humiliation on the Cross. The scandal of the Cross remains the key to the interpretation of the great mystery of suffering, which is so much a part of the history of mankind” (John Paul II, Crossing The Threshold of Hope, Jonathan Cape, London, 1994, pg. 63).

23. From a methodological viewpoint, the proposal, which is differentiated according to the age and the sensitivity of the individuals, focuses on these key points:

· the method of Christian education interweaves faith and culture, doctrine and life, and it follows this sequence: knowledge, conviction, attitude, behaviour.

· the different languages of faith lived as a strong experience of sharing in the mystery: from liturgy and prayer, to the listening of the Word, to solidarity, and service.

· when the languages are shared, they give substance to ​relationships, to prayer, and to symbolism.

· Enthusiasm for proclamation, with great passion for the truth.

· Language drawn from experiences, because it is doctrinal

· the proclamation of God’s great works is a real intellectual and human experience, because it responds to the deepest questions and concerns of the human heart

· clear language is never an obstacle to ecumenical dialogue, which can only happen in truth. Eirenism is the grave of ecumenism

· inter-religious dialogue can be right and have a good outcome only if it is a point of dialogue and cultural comparison on the destiny, the future, the vision of the world, and the life of human beings

· dialogue does not reduce the need for witness and mission, it increases it: a well-defined profile of Christian identity (cf. Dominus Iesus), respectful yet honest (freedom of speech)

24. This shows the relevance of the formation of workers, as guides and witnesses, authentic teachers of the Christian life.

Second Area of Research

* What are the constitutive elements of faith journeys for young people?

* Is Sacred Scripture the book of faith in the formation of young people? How can it be presented as a document full of Christian life and spirituality?

* How can the splendour of Truth be made to shine out in a convincing manner in a cultural horizon marked by the negative conviction that thought has now more or less “come to the end of its metaphysical adventure”?

* How does one teach about taking responsibility in the face of social problems and political commitment, as an integral part of the Christian responsibility for a progressive acquisition of a vision of the world and humanity capable of a ‘new humanism’?

As reference points for this reading the following dimensions could be taken into consideration: witness, experience, spirituality, language, life-styles, youth culture, places and times...

DAY THREE 

          IMAGES OF CHURCH

25. Evangelisation reflects the face of the real Church. In this sphere, too, the reality of young people’s lives is particularly instructive, because it constantly “measures” the ecclesial life with that proposed by the Gospel. The perceived image of the Christian community is thus an essential factor in evangelisation, a fundamental responsibility.

Here are, by way of indication, some emerging traits in relation to authenticity.

Community life

Young people are asking for communities capable of welcoming them in a non-paternalistic way, seeing them as responsible and active participants. A Church capable of welcoming differences without blurring or compromising identity (Assisi).

This constitutes a salutary reaction to the tendency which makes consumption the new generator of physical communities (e.g.commercial centres, fan clubs, etc.) or virtual communities, the latter developing rapidly, and which are based on exchange of experiences, information, suggestions, organisation of events, collective tales about products, where censure and tabù do not exist. ...They are merely functional communities, self-referencing, exploitative, anonymous and non-relational.

It is a precise indication of a pastoral which leaves behind this “logic” of supply and demand, and which points to a revival of a significant image.

This culminates in the need for a significant liturgical experience, capable of giving life to a re-writing of liturgical symbolism and its communicative dynamics. These remain foreign to the interpretative and expressive codes of the world of young people. It is not a matter of finding magical discoveries, but of a stronger spiritual mixture, a more lively ecclesial communication, within which methods congenial to the young people’s universe can flourish. A challenge for the Third Millennium.

Community as subject

26. Some features of modern life, while seemingly extolling the subject, lose the real significance of community and, ultimately compromise the very substance of the subjectivity of the individual:

· the primacy of profit/the ideal of consumption

· weak thought/fragmented ethic

· cultural approval/economic globalisation

According to Christian anthropology, the person cannot be understood – nor can he/she understand himself/herself – except within a community context: personal identity is not a independent variable and nor is it a social ‘product’, but it is a relational fact.

In its organic composition the community, in its own right, is an original and suitable subject of ecclesial action. As a living body it establishes unity under the sign of dynamism and reciprocity. There is an original analogy with the organism, in the diversity and correlation of the different parts.

Without the subjectivity of the community, man loses his own identity: he clings to his own individuality to sustain him, but it is like someone who leans on the branch that is being cut down: man cannot become man without the social community into which he is born and in which he learns to speak, act and think.

Ecclesial subjectivity is expressed positively in co-responsibility, which, on a dynamic level, makes operative the characteristic feature of organic unity, which is particular to the Christian community. The laity are not simply recipients of the pastoral ministry; they are involved in it through their vocation from birth and through the intrinsic needs of the Church: “one has to pass from an objective community to be cared for to a community which responsibly and reciprocally sets out its own life” (Declaration Die pastorale Dienste in der Gemeinde, 2,3, in Gemeinsame Synode der Bistumer in der Bundesrepublik Deutschland, I, Fribourg 1976, 604ss.). In such a way the new evangelisation takes on (and corrects) the appeal of subjectivity which is characteristic of modern life.

Traditional communities

27. Young people are interested in their roots, but are afraid of the network of habits. The challenge of “traditio” can be overcome only by attractive communities, where one experiences the meeting with the Lord (the treasure in the field, the precious pearl, “quam bonus Te quaerentibus, sed quid invenientibus”).

The purpose of the great stories calls for a renewed narrative competence: not only in recounting the past, but also the future. This belongs to the constant of Revelation and, individually, to its summit (Jn. 1:18). And it involves:

· narrative “art”: the capacity to make the evangelical page come to life in its multiple resonances (setting, reading, work on the text, iconography, literary and testimony correlation...)

· an open and critical comparison with the experiences, expectations, and objections of young people: with the patience of listening, without the pressure to reach hurried conclusions, so that coordinates emerge within which it is possible to write the Gospel of life, in its quality as a demanding commitment, on a cultural as well as a social level. The Christian faith is in a position to convincingly proclaim the values of which it is bearer only if those appear as lights for the meaning of existence. The Christian truth about life is truth only when it knows how to give a strong perspective of direction and meaning

· a strong and free proposal (yet binding for the freedom of the believer) about the demands on one’s life which spring from the Gospel, according to the pedagogy of Jesus: not compromise on the level of ideals and principles, but a welcome which is rich in mercy for weariness and human fragility

· identification of the concrete examples of a Christian life-style (rule of life) for the young people of our time

A Church which does not know how to talk about faith, which does not know how to explain it, obscures the Word of the Gospel. Make no mistake: the reasons of faith are not only (nor primarily) those of Cartesian rationality, but are reasons which are capable of providing solid and credible motivation for proper life choices.

Missionary community

28. A Church which looks in on itself is not inhabited by young people. Only a Church present in school, in the world of work, in culture, in spirituality becomes a guest house for young people. A Church which sets out courageously and with joy for Nineveh...

In this sense, the example of educators and evangelisers is decisive.

Decisive, too, is the figure of the Bishop, teacher and father in faith...

Third Area of Research

· What are the basic characteristics of a missionary Church for and with young people?

· How can one gradually transform a pastoral view born in a Christian context (“Christians are born...”) into a mind-set planning for a complex and often distant context? What are the priority paths?

· What are the tools for the first evangelisation? Who are the examples of pastoral workers? With what formation?

As reference points for this reading the following could be taken into consideration: situations of de-christianization, coherence/transparency of the Church’s witness, the dimension of communion, the liturgical dimension, attention to the problems of territory, sensitivity to situations of discomfort and unease, relationships, young people’s environments, the theme of freedom, the vocational dimension, the role of the Bishop...
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You are holy, Lord, the only God, You do wonders.

You are strong, You are great, You are the most high, You are the almighty King.

You, Holy Father, the King of heaven and earth.

You are Three and One, Lord God of gods;

You are good, all good, the highest good,

Lord, God, living and true.

You are love, charity.

You are wisdom; You are humility; You are patience;

You are beauty; You are meekness; You are security;

You are inner peace; You are joy; You are our hope and joy;

You are justice; You are moderation; You are all our riches;

You are beauty, You are meekness.

You are the protector,

You are our guardian and defender;

You are strength, You are refreshment.

You are our hope, You are our faith, You are our charity,

You are all our sweetness,

You are our eternal life:

Great and wonderful Lord,

God almighty, Merciful Saviour.

(Saint Francis of Assisi)
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